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Preface

By R. B. Ratanlul B, A. LL. B. for some time
Legal Remembrancer and Judicial Secretary Uttar
Pradesh and Common Chief Justice of 14 Malwa
“States High Courts ete. ete.
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FLESH-EATING UNRIGHTEOUS AND
IMMORAL

LAY the fate lamented Pandit Gurudatia, the
“garatest Scientist-Vedic Scholar of the century, on the
’m or unrightecusness of flesh eating-*“The
sstion of righteousness or unrighteousness of flesh-
- g may be looked upon from different points of
Ve, and our treatment of the question would vary

@5 we view the question from one standpoint or from
e other. But it -would be advisable to discuss the

-+-ﬂ-:-=:-«~:== on in the widest sense of the words rightecus.
i wrd ‘unrighteousness which, in fact, arc synony-
with morafity and immorality.

.......




ii

“‘when an action is such that its good or bad
consequences fall exclusively on the agent himself;
the morality or immorality of the action may be a
question in itself, but the preveniion or inculcation
of the act cannot legally from the subject of our con-
trel. We may advise, persuade or instruct the indivi-
dual to do or forbear to do the act; we may show
our like or dislike, our approbation or disapproba-
tion of his conduct; but for his. conduct as such he
is not accountable to us or to the society; over his
thoughts and actions, his body as well as his mind,
his power isabsolute. But, if by his actions he is
injuring the interests of others, robbing them of
some of their rights, or doing them mischief, directly
or indirectly, not by his example, but by his actions,
if some how or other, he is diminishing the chances
of their well-being and prosperity, or, if he fails to
bear his proper share of the labors and sacrifices
incurred for defending the society or its members
from injury and molestations, the case is quite other-
wise. There can beno doubt as to the immorality
of the action. Besides, in this case, not only is he
responsible to us for his actions or accountable to
society for them, but he may be amenable to law,
and may be punished or acquitted according as his
conduct is guilty or simply innocent.

“Having premised this much we pass our opin-
ion on the subject, and assert that flesh-eating is
immoral, unrighteous, and a sott of action for which
he is amenable to society.
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“ In the next place, the whole ground-work of
righteousness and unrighteousness of actions are
feclings, natural or associated, social but not seifish
and individual. Thus, though the ground-work of the
whole morality be feelings of our human nature
morality is not thereby a sufferer but a gainer. The
feclings alluded to are that every inan desires happi-
ness or something that is éonducive to his happiness;
that being moved By sympathy, he feels himself
happy if his brothers aré happy, and feels uneasy if
they are uneasy. And if counteracting metives did
not dperate, his happitiess would not bé different
from that of others; his interests would be identical
with theirs. But counteracting motives d0 opérats,
which is at the root _ﬂf a considerable part of misery
that is to be found in the world. The ultimate aim,
(herefore of all moralists, all social reformers, and
almost all religious reformers (even though they them
selves may not have conceived it), has been to iden-
ufy the interests of individuality with those of the
community to lessen the selfish motives or principles
cither by the operation or education and Public
opinion, or by the march of civilisation; or by the
introduction of new customs and the abolition of old.
ones, which would serve the purpose. Nor would
mankind have been richer in variety and kinds of
happiness, if happiness were confined but to the
miscrable mdividuality.

No reformation, therefore, is compléte, no
netion, therefor; is moral, no morality; therefore, is
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sound, if it does not consider this point, if it does
not narrow the circle of selfishness, and if it does
not make the interest of the one and the other more
identical with each other, or if it fails to recognise
the necessity of identification of interests and actions.

“Are there any proofs of this nature, then, of

the unrighteousness of flesh-eating 7 Is this action
(flesh-eating), then, not conducive to the general
happiness ? or; does it diminish the chances of the
well-being and prosperity of mankind ? Otherwise,
why is it immoral ? Is or is not the question suscep-
tible of proof 7 or is it a fabrication of superstition
and fetichism 7

“These are the questions which every carnest
defender of utilitarianism, who recognises the immo-
rality of flesh-eating, is called upon to furnish
answers to.

- “If the question is susceptible of proof, and
there is mo reason why it should not be so, if the
usefulness of every object in the world is not a mere
sound void of meaning, if the bearing of all objects
on the happiness of man is testified by universal
“experience, there is no difficulty in the recognition
of the influence, good or bad, of flesh-eating on
human happmess. And this amounts to a proof

which the question is susceptible of.

Taking the case of kine, goat and sheep, and
all milk bearing animals, the question is reduced to
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mere mathematical cglcu!ati-ﬁs on some experi-
mental data.

Given the length of time, a milk-bearing ammal
is capable of pmwdmg with milk —a. -

Given the 'average quantity of milk furnished
everyday—Db,

Given the quantity of food for an average man
for one time —c.

'Iﬁe utility of those animals measured in the

oo

number of men fedis a

Given the measure of the generative powers of
the animal - d.

the series of utilisation is a series of geometrical
progression of theformab abd abd?2

-r—, rr-.-.- w—E - s -—‘r—-_—’

c c C
abd3 g
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c

How many men would be fed by the flesh of
the animals ? If *w’* be the weight of the animal, the
maximum utilisation is measured by w which is con-

c
widlurably smaller than a b

C
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“1n the case of oxen, horses, camels étc., we
have only to substitute the measure of productive or
useful industrial powers, instead of the measure of
given milk.

“ From these computations it is concluded that
a cow, with her newborn calves and oxen, benefits 3
51, 640 men against 80 who will be profitied by tha
flesh merely; a goat benefits 25,920 against 80. For
the accuracy of these computations, we should refer
our readers to the admirable minute - details in
Gokaruna-Nidhi of Swami Dayanand Sarasvati.
If benefitting 3,51,640 against 80 or 25,920 against
80, 1s moral; if (supposing argument from analogy
to be valid) the food of monkeys or bunders is more
than the food of men and that of lions and wolves,
if there exist the slightest feelings in man, impera-
tively inducing him to desire the happiness of his
inferior animals, not to speak of the courage of vege-
tarian nations of antiquity and of modern times
(allowing for other circumistances besides this(; If
then flesh-eating is prejudicial to the interests; of
individuals and to the interests of society; if useful-
ness is a test of the morality or immorality of the
action, the decision is decidedly against it (flesh-
eating), and it is positively imperative, that the
custom should be chedked, . . "

So far as Vedic religion is concerned Daya-
nand's stand is that nowhere in the four Vedas has the
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supreme Lord laid down the manner, method or
mode of killing milch-animals nor has He in any
of them permitted or enjoined meat diet. Rather in
many hymns of the four Vedas meat-eating is strictly
prohibited. It will, therefore, be advisable to give a
few hymns from each of¢ the four Vedas which
support this contention. And we start from the

Yajur Veda.
YAJUR VEDA
. gwgafy . (Yaju 1-1)
- ~ protect the cattle or animals.
2. w7 faa: g g (Yaju (391)
- Kill not man nor any being with life.

3. =f Fguiegear g (Yaju 12.32)
kill not the subjects.

4. q R | (Yaju 6.11)
oh men, Protect or guard the cattle.

5. fgama HEEATA qifg (Ya]u 14.8)
Protect bipeds, protect quadrupeds.

6. o wr fgafefa fawan | (Yaju 13.43)
Kill not the cow.

T wi arge waaoges sasqae iy Htiiﬂfr

gt stArnaA A fgdl: a3 st 0
(Yaju 13.49)
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“ O sagacious king, in this world don’t
harm this bull, the giver of thousands of
comforts, the source of immense milk,
and worthy of protection. Harm not in
Gods creation, the cow, the giver of milk
for mankind, and of innocent nature.”

(Devichand trans.)
8. ey mrar 7 faad (Yaju 23.48)

Beyond all measure is the cow (Griffith)
l.e. there is no limit to the benefit she confers upon
humanity.
9. o wr fgwifanid vy wgmie Rwar Haw:
| (Yaju 13.47)
Kill not the animals, the bipeds (Griffith)
Dayanand says in his commentary “Let no one kil
animals that are useful to all but protect them and
make use of them to make all happy. But the wild
animals who cause injury to the animals and to the

cultivation of the villages and their inhabitants may
be ki'led or driven away by the rulers’

10. gwaery a%ored Afa &9 waar e ﬁmﬁ 1
g SAT 97 ATEAE 41 g a7 s )

Yaju 13.50)

* O ruler, you have received education, do not

kill two footed beings like men, nor birds nor four

footed beings like cows and other animals. In giving

the object of the hymn Dayanand says *O ruler, you
should punish those wicked people who kill sheep,
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camels and other animals which are all useful
fo men”

We now pass on to the Atharvaveda

ATHARVA VEDA

The Atharvaveda describes what should be

taken from animals and plants for purposes of food.
The verses run thus: —

. ooy gt Rl s9a 1 =9y
Atharva 4.27.3)
2. o gt wawiatai gzl afyar ¥ & ase|
(Atharva 19.31.5)

“i. e, the milk from cows and other milck
animals and the juice of herbacious plants be
available to us by the grace of Almighty Lord and
by the wisdom of the wisernen and effort of ruler
(Vide Vedic Light pp 4 and 5 April 1967)

SAMVEDA
1) afs &1 Fafe afEatamia
wersey ATwfe | QAT - 1
The followers of the Vedas declare thet we
never kill life.

(2) & 97 Tz foama: a=_ggaa:
FATA A AYATA FATATX &g T 1)

@Az ge 37)
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Those alone are God’s affectionate who punish
those who kill cows.

RIG VEDA
(1)  war ¥ maer @ (Rig. 8.14. 1)
He who adores me becomes a friend of cows,

In other words a true worshipper of God is one
who 1is friend of cows.

(2) g €= Ffege s qr amarmatafa afyse
(Rig 8.101.15)
(€) it w7 wraFT wedf THAAL:
(Rig 8.101.16)

(2} God says that He commands all thought-
-ful persons never to kill cows for they are innocent

and unkillable.
(3) No cruel hearted person should kill a cow.

punishment for Cow killing
(1) 7 oreqdo wfaqr gu®, 47 HT=ET AT JIFHT: |
Y oy sarar: wfa dfrord |

(Rig Veda 10.87.16)

““He who partakes of the flesh of human
beings he who shares with the meat of animals like
the horse and he who robs of the milk. of unkillable
cow is the monster and must be be-headed by

the ruler.” (Vedic Light)”
(2) A serpmr w9 eftor Awt Wieifn gy gew
Rig 10.87.16)

Ob king, thou shouldest cut off the head of
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ong who Kkills the unkillable cow or takes away
her milk.

(3) sFasT ATy
(Yaju 30.18)
One who kills a cow must be put to death.

(4) Frd s/ argaTAr woear a@r T afgaal g |
TtonfRa & afyar amg |

(Atharva 8.3, 16)

The King must exile those who try to poison
Or kill a cow.

(5) afx v ot gfr goe afeg qewg | § ar e
fareamaY gAY H’T AATIET 7
(Atharva 1.1.64)
O Man, if you kill our cow, if you kill the
horse or man, we shall, under authority of law,
shoot you dead.

Thus we see that the Vedas prohibit the killing
of cows in clearest terms and provide specific punish-
ment for those who kill them.Not only this but lest
any room for doubt should remain in the minds of
the readers, they use the adjective ‘Aghnya’ for the
cow, an adjective which is used about twenty times
i the Rig Veda, five times in Yajur Veda, two
fimes in Sam Veda and about thirfy one times in the
Atharvaveda. Now what does this abjective ‘Aghnya’
ean ? It means ‘Never tp be killed’ and not Some-
times to be killed’—7 gega qfaﬁrcr A 7 FH-F,
P,

(Taranathas Vachaspatyam): s CEILIGH
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(unadisutras 4. 1II; g=gar &y geaman Miggeama
a cow ; FraaamreaT fawfy Rig V. 7.87.4; mahabh-
arata 12. 262. 47, e gfT T30 AT F 0 -
#gfar Sarirabhasya on Manusmriti 10.8.49.

The Mirukta in 11.4.40.31 gives the same mea-
ning of this adjective.

There can be no doubt therefore that it is the
command of the four Vedas that a cow must never
be killed and one who kills a cow should himself be
killed by way of punishment for his sin.

It is & different matter that in courSe of time
coming in touch with flesh eating nations some of
the Hindus acquired this habit. But flesh eating was
always condemned as a religious injunction on the
basis of the four Vedas. It happened in the time of
Gautam Buddha too. Says The Encyclopedia of
Buddhism on page 291; “The Lank®vatara Sutra
speaks about the prohibition of eating meat(p.4254).
“The bodhisttvas who seek the enlightenment of the
Buddha. how can they eat flesh of various living
beings 7° Also, in the Brahmajala Sutra, the third
among the precept regarding minor defilements
states.

“One should not eat ahy sort of meat.

If one should eat meat.

The seed of Buddhahood of great com-
passion is extingnished.

(Taisho, 24,p. 1004 b.)
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Therefore, in Madhayana the eating of meat is
considered an offence, and this exerted a great influence
on Buddhism in China and Japan”....

“The form of Buddhism which developed in China
and Japan was strongly influenced by the Mahayana texts
andd writings, and therefore, in regard to ahinsa also, these
mtluences have been very conspicuous. First, the eating of
meil was jooked upon as an evil and was ostracised. The
Limperor Wu of the Liang dynasty proclaimed (511 B.C.)
the abolition of liquor and meat in his kingdom; he put a
stop to the killing and injuring of living creatures,
prohibited the use of fish nets, decreed against slaughter
andd, again (in 317) sent out a proclamation calling on his
subjects to stop the killing of living creatures on the days
ol religious service dedicated to the ancestors.

"From this time onwards the eating of meat gradually
veased, and this tended 1o become general. It became a
nuter of course not to use any kind of meat in the meals
ol temples and monasteries. This tradition thereafter
rematned in the Buddhism of China and Japan...

.Thus the Buddhists of China and Japan saved the
lives of living beings in a positive manner in the above
Lishion and directed their efforts towards the amelioration
ol sulfering. The spirit of ahinsa became a feature of the
everyday life. In recent times, however, a material outlook
s spread, mainly from Western culture, many customs
sueh as that of eating meat have infiltrated into the East,
revolutionising the life of the people. Various changes
e tuken place in the daily lives of the Buddhists also.
A% i result of these changes the noble practice of ahinsa
it Hhe past has been considerably affected, especially in
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Japan.” And this command of the Vedas was adopted by
Zoroastrianism which is based on the religion of the four
Vedas. Nama Mihabad 131 says "Some are endowed with
intelligence and yet do evil deeds viz. those men who
slaughter innocent animals and fill their stomach with
their flesh®. Veneration for the cow is enjoined in the
Parsi religion. What can be clearer and at the same time
more cloquent, than the following Verse Behram Yasht 66
of the Zend Avesta:-

"In the ox is our need: in the ox is our speech; in the
OX is our victory; in the ox is our food; - in the ox is our
tillage that makes food grow for us",

"The idea of the sacredness of the cow has its roots
much deeper in the Parsi religion than even in the Vedic
religion. For it is connected with the very basis of their
Revelation and the mission of Zoroaster. We will guote
from the Rev. L.H. Mill's summary of yasna XXI.

"The soul of the kine as representing the herds of
holy Iranian people, their only means of honourable
livelihood raised its voice and expressing the profoundest
needs of an afflicted people, addressed Ahura and his
divine order Asha, in bitterness:

"Unto you (O Ahura and Asha) the sopl of the kine
(our sacred herds and folk) cried aloud. For whom did
you create me, and by whom did you fashion me? On me
comes the assault of wrath and of voilent power, the
flows, of dissolution audacious insolence, and thievish
might; None other pasture given have 1 than you.
Therefore, do ye teach me good tillage for the fields, my‘
only hope of welfare.”
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“Yorathushtra here intervenes and joins the Kine's
woul in her supplications and prayers. Ahura then appoints
him to the sacred office of prophet and law giver.”

GOMEDH

A word may be added at this stage about 'Gomedha'
which s said, by  European scholars to mean "Cow
suenfice. In chapter XI of his Light Divine (Satyarath
Prakash) Swami Dayanand Saraswati explains that the
Sunsknt word go means not only "cow’ but also (1) “the
carth’ and (2) ‘senses’-Gomedha means (1) exoterically
(i.¢. n its adhibhautika sense) the ploughing of land for
pgriculture and (2) esoterically i.e. in its adhyatmika
sense), the control of one’s senses. Some people are apt to
rithenle  this  Interpretation as far fetched and even
condermn it as a dishonest handling of the Vedas, But let
s see that no less an authority than Dr.Haugh says about
the  corresponding  or - identical Parsi  ceremony  of
"Ciomeza™: - "Geush urva” means the- universal soul of
Farth, the cause of all life and growth. The literal
meaning of the world 'soul of the cow™ implies a simile,
for the Earth is compared 1o a cow. By its cutting and
iividing ploughing is to: be understood. The meaning. of
it decree wsed by Ahura Mazda and the heavenly
gttt 1 that the soil is to be tilled. It, therefore, enjoins
griculire as a religious duty” (Haugh's Essays p 143) -
The dtulics are ours, and we call the reader’s particular
gltention to them. Is this not the same thing as what
swann Dayanand says about the Vedic "Gomedha.”

‘I w toot note Dr, Haug adds "Gaus” has in Sanskrit
Pl tnesnimgs ‘Cow’ and ‘Earth’ in Greek Go ‘Earth’
(e in the compound word Geography) is to be traced to
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‘this word.” Now it is a fact of deepest significance, that
both in Sanskrit and zend, the word "go’ bears the double
meaning of "cow" and "earth”. In a previous article we
have narrated the Parsi tradition about the origin of
Zoroaster's divine mission, how the "soul of cow" - {or
according to Dr, Haugh interpretation the "soul” of earth™},
feeling oppressed by the lawlessness of men raised its
plaintive cry to heaven and how Ahura Mazda heard it
and appointed Zoroaster as his messenger, prophet, and
lawgiver for men. The rcader will be apt to compare it
with a comewhat similar story related in the Bhagwata
Purana as to how at the commencement of Kaliyauga or
the “Iron age.” the earth assuming the form of a cow
represenited to the God Vishnu and supplicated for merey,
and how Vishnu then promised to relieve her of the
burden of misery by himself appearing on the earth In
human form. There is no doubt that the story of Zend
Avesta is the older of the two. But what we mean to
impress on the reader is the fact that in both Sanskrit and
- Zend, the cow and the earth are not only connected in
language by having a common name "go” to designate
them, but that they are also interlinked in thought, the
‘connecting link being certainly “agriculture” for which
both are necessary. The reader will remember the

concluding prayer of the “soul of the kine” to Ahura

Mazda, "therefore do ye teach me good tillage for the
fields, my only hope of welfare”. Dr. Haugh says that the

Parsi religion ‘enjoins agriculture as a religious duty’, and
" this is the whole meaning of "Gomeza" according to him. |
If the reader turns to the Vedas, he will find that
agriculture is equally sanctified by their teachings. To
Western scholars there should be nothing strange in this. *
For according to them the very world “Arya’,- (by which
name the ancestors of both the Hindus and the Parsis

:
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valled themselves) is etymologically connected with the
word “earth” and was employed by them because the (i.e.
the Aryas), being civilized people. lived by agriculture
while the other tribes of ancient times, being generally
uncivihized. were nomads depending for their livelihood
chielly on hunting.

“The wveneration of the Hindu for the cow is
proverbial.  That of the ancient Parsis is  egually
unguestionable. Is it then not unreasonable to say that the
"Vedic "Gomedha” or the Parsi "Gomeza" ceremony
would mean the killing of a cow, when due regard being
hied both to language and thought we can interpret it to
imcan the tilling of the soil? But what astomishes us most
% that though Western scholars have nothing to say
aprainst Dr. Haugh's explanation about "Gomeza" given
above, people would not be wanting who can sneer and
jeer at Swamit Dayananda’s identical interpretation of the
ilentical "Gomedha” ceremony” (Vide Fountain-Head of
Rehpion by Pr. Ganga Prasad pages 130-132).

This further proves that the science of terminology of
the  Vedos was in those days in Iran the same as
E3iymmnd explained and elucidated in this works. [t may
be cwrefully noted here that according to Dayanand correct
titerpretation of a hymn of any of the four Vedas 1s
jiasible only by a person who is both Yogi and “a
Muduoshi. Says he in chapter VII of his Light Divine
(sutyarath  Prakash) "Whenever any person who was
religrous, yogi and Maharshi desired to know the meaning
if uny vedic hymn he sat in deep meditation in the Nature
il Crowl in Samadhi and the Supreme Lord illomined its
Mieaiiny i thas heart.” And he defines a 'Risht” in his
Iroiicton 1o the Vedic Commentary’. - "The act
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pertaining to a nishi is the teaching of all the sciences to
others after one has oneself learnt them. The rishis are to
be served by means of the act of learning and teaching.
The servers who act according to the pleasure of the rishi
become happy. He is called a rishi who having learnt all
sciences, teaches them to others.

{Shatapatha | .?.5,_3}

He who takes up the work of téaching, is said 1o do
the act of pertaining to the nshis. He, who offers good
things to the rishis, the devas and the students and always
devotes himself to the acquisition of learning becomes
learned and of great mental calibre and attains 1o the
yajan of the the highest knowledge. All men should,
therefore, accept this as the act of pertaining to the rishis.
(Shatapatha 1.4.5.3)" Vide page 357 of Ghasiram’s
English translation). -

It follows ipso facto that that person alone can
interpret a Vedic hymn correctly who 1s both a Yogi and
knower of all sciences and who teaches them to others, Tt
will be interesting to see that Dayanand says in Chapter V
of his Light Divine(Satyarath Prakash) while dealing with
Sanyas that a person who 1s not free from evil deeds, who
1$ not calm, who 1s not yogi and who s not contended
canpot meet God even on taking ‘Sanyas’ and he lays
down further on ‘If an unqualified person becomes a
"Sanyasi’ he will fail off himself and lead others astray’.
Now we know that Dayanand was both a Yogi of a high
order .and a Rishi, hence interpretation of the Vedic
hymns above in the light of his exegesis cannot be
appropriately questioned by modern nterpreters of the
four Vedas on the test, which is both rational and
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reasonabie when we see that what is to be interpreted is
the *“Word of God’.

L:ighty six years ago on 24th February 1881 A.D. the
diate of the publication - of this pamphlet - Bhagwan
Dayanand prophesied in this booklet that the destruction
ol cow shall lead to the destruction of the ruler and his
subjects. In 1947, the British who ruled India vanished
from the soil. Their successors proved even worse in
respect of cow kiling,

There was a meeting in calcutta on Ist September
1888 1n the Town Hall of Calcutta in which the following
pentiemen were present:-

"An influential meeting of the residents of Calcutta
and Suburbs was convented at the Town Hall by Maharaj
Kumar Neel Krishna Deb Bahadur and Maharaj Kumar
Binaya Krishna Deb Bahadur of the sabha Bazar Raj
Lmily, on Saturday the 1st September, at 4.30 P.M.- The
Mecting was  very largely attended and was of a
representative character.

Among  others. there were present Raja Purna
Chandra Singh Bahadur of the sabha Bazar Raj family,
Maharag Kumar Binaya Krishna Deb Bahadur of the
siibha Bazar Ray family, Babu Dwijendra Nath Tagore,
Pivak Brahmanand Bramhachary, disciple of the famous
Swamy Mahopadhyaya Mohesh Chandra Nyaratna, C.LE.
Phe Hon'ble Dr.Gurudas Benerji, MLA. Vakil (now judge)
High Court, Raj Tej Narain Singh Bahadur, the Revd.
L CW Townsend of the Oxford Mission, Mr.S.J Padsha,
Mi. Burke, Mr.W.A Mclaughlin, Babu Nobin Chandra
Wiial, Atorney-at-law, Babu Sham Lall Mitra, Vakil High
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Court, Pandit Jibananda Vidyasagar. Raj Koonja Lall
Banerji Bahadur, Rai Badridas Mokim Bahadur of the
Jain community. Babu Shiva Bux Bagla, Babu Joogal
Kishore Ruiya of the Marwari community, Babu Prannath
Ghose, Babu Nobogopal Mitra, Moulvi Mofakharal Isiam,
Moulvi Abdul Mahamed, Moulvi Azizul Hug., Babu
Gopal Chandra Mookerji, Editor Sambad Prabhakar, Mr.
J.Ghosal, Pandit ~ Madhusudan  Simritiratna, -~ professor
Sanskrit College, Babu Mohini Mohini Mohan Chatterji,
Attorney-at-law, Babu Kanaya Lall Mookerji M.A., B.L.
Vakeel High Court, Babu Romeshwar Mandal, B.A., B.L.
Pleader. and Maha-Mahopadhyaya  Chandrakanta
Tarkalankara."

In that meeting Sriman Swami the then leader of
Bengal said "A very few. gentlemen, have sought to
understand India and a fewer still have submitted 1o the
labours necessary to a knowledge of our past splendour and
civilization, looking only at the surface with unreasoning
confidence of criticism, that made them casy victims of
ignorance. The study must recommence as the child learns
to read, and you will have then been initiated, and India will
appear to yowattired in all her majesty the mother of human
races, the cradle of humanity, the central seat of
civilization, philosophy, moral and the like-whose wealth,
notably the agriculture wealth, and amidst the chaos and
confusion of whose devastation, plunder and pillage. her
gold mohur producing tree disappeared, her riches
vanished, her glories faded, her maternal resources of
national prosperity undermined, her vitahity, her cows, her
only hope for agriculture, cut down in thousands every day.
she, the great India, old as she is, sits before you bathed in
tears; she who nursed in her lap many a Kapila and Jaimini,
Goutama and Sankara, Chaitanya and Nanak, sifs before
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you bathed in tears, sending forth her dolorous cries of
lamentation before God, the great Dispenser of woes,
reduced to abject poverty, to a state of vassalage,
contemptible to the name and fame of Rishis and Moonies
of old. Now, gentlemen, 1 ask you in all seriousness what
has been the cause of such a state of decomposition? And
his answer was that "It is the groan, the dying groans of
your mother Cow. Indeed mother she is, many an orphan
boy, many a motherless child has she fed and nourished
with her milk; and all the misfortune with which India is
afflicted, is the outcome of the untold slaughter of kine
which has been going on for the last 30 years with
increased progression, to the great determent of agricultural
prosperity, and the present and the future well being of the
improverished peasantry. Now gentlemen the mother cow
appeals to you to protect her, to save her from the butcher’s
knife. [ hear her appeal in the gurgling voice of her dying
groans. and in her agony, she exclaims "Ah my sons. if you
had the misfortune to lose your mother, 1 support you in
your infancy, nourish you in your boy hood, give you
energy and strength in your manhood cheer you in your old
age. and even when | am dead and gone my skin serves to
protect your feet from heat and cold. Is it human for you to
see me slaughtered? Is this the gratitude you return? Oh
judgment, thou are fled to British beasts and men have lost
thetr reason.” We request our Bengali brethern to brush all
cimotion and listen to this clanon call in the name of their
own ancestors. And then Sriman Swamy prophesied "If the
Giovernment of India would make no attemipt to improve
the breed and increase the number of cows and agricultural
live stock because as the universal landlord, it has the direct
and immediate interest, the breed at this rate of slaughter
with increasing velocity will sooner or later become extinct
o the fact of the land, the agriculture will come to o
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standtill, the commerce will be broken up and completely
ruined, and the political greatness, what ever it may mean,
there will be universal ruin, and devastation throughout the
land, vresulting in the failure of the Hindus and
Mahomedans, Chnstians and Parsees, and that of the Rulers
and the ruled, and with it the down fall of England will also
be sealed. These are no idle fears, but stern realities; we
may not witness the catastrophe but our sons and grandsons
and the coming generation will surely feel the consequences
of the reckless destruction of the cows and bulls. May God
avert the calamity.” The prohesies of both Dayanand and
Sriman Swami have been fulfilled so far as England, the
then ruler was concerned. It is now the turn of Srimati Indra
Gandhi and her Government on the one side and the people
of India on the other for they are now independent and free
to do good or bad. to go down to ruin. Let us hope that both
Srnmati Indra Gandhi and her Government and the people
of India will unite to avert this impending calamity. For. to
borrow the words of a prophet, "Unity means strength; to
make sections and communinies strong. and the nation
powerful. Union of mind and hand works wonders: joint
effort conquers, as 1t were nalure. [t hews through
mountains rears pyramids and dry out the ocean. Society as
the nursery of union, becomes a creative principle calls
forth new energies, and new powers, which would have
otherwise remained hopelessly dormant, and, as such, i
works on a vast and gigantic scale which no tongue can
express, no pen can describe, and no intellect, however
mighty it may, be can comprehend”. And it is truth the
whole truth and nothing but truth that unless Indira Gandhi,
her government. and the people of India-Hindus
particularly, one and all individually and collectively
idenufy themselves with the movement as brothers of one
community with one common interest (o gain a common
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vind the dreadful prophecy of Sriman Swamy shall be
Ldfilled and Indira Gandhi Prime Minister, her zovernment
und the Congression Organisation shall soon be sad
memories of a sadder past.

lr-Mahatma Gandhi - As the late lamented Principal
Ram Deva of Gurukul Kangri wrote on page 183 of the
Mav 1924 sumnber of his Vedic magazine much
nusundersianding  prevails as regards the position  of
Malatma Gandhi on the question of Cow protection. Says
e “ls the Cow 1o him a deity, to be wroshipped. and not
an animal to be protected"? "The following extracts from
his writings will dispel all such misgivings:-

Cow protection Is to me one of the most wonderful
phenomena in lunan evolution. It takes the human being
hevemd  his species. The cow means to me the whole
stlv-himan. world. Man through the cow s enjoined 1o
realise his identity with all that lives. Why the cow was
velected for apotheosis is obvious to me, The Cow was in
Indic the best companion. She was the giver of plenty. Not
oty did she give milk, but she wlso made agriculture
possible. The Cow is a poem of pity. One reads pity in the
gentle anomal. She is the mother to millions of Indian
micnikind. Protection of the cow means protection of the
Whele dumby creation of God. The ancient seer, whoever
e way hegan with the cow. Cow protection is the gift of
Hivdiwism ter the world. And Hinduism will live so long as
theve wre Hindus to protect the cow.”

na recent issue of the Hindi Navajivan, the
Mahatma  emphasises  the necessity - of  establishing
Lioshadus, which will provide milk 1o the neighbouring
fvine aned villages, and where pgood serviceable milch
Conis shondd be kept and fed.”



Treasure of mercy to the Cow

Indro Vishwasva Rajari Shamno astu dipade sham
Chalushpada.
Yaju 36.5

NDRA is King of all that i1s : May we all avtend

our bipeds and our quadmupeds. (Gnffith). We

humbly bow to the Almighty Lord of the
cosmos and pray -

Tanone sarveshwar nttamam ballam
wavadiraksham Vividham daveritah.
Asheshvighanani niharya nal prabhuh
sahavakari Viddhar golitam. 1
Ye posubkham samvagushanti dhirasie
dharmjam sowkhyamatha dodanre.
Krura norah paprafa na yanti pragya-
viltinah pashuhinsa kastat. 2.

") Lord of all that hath full might,

And ruleth worlds with justice right,

IHume our mind with mercy’s rays.
Protect us all with power, Vedas praise.
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Give Happiness to all our race,

To cattle, too, accord Thy grace;
That we may all live here with ease,
And preach Thy name in all countries!
Merciful Lord "Thy power exert,
To save dumb useful cows from hurt,
Remove all bars that thwart our way,
For creatures’ sake, men’s rage aliay;
For, sages only know their use,
Which butchers lose us by abuse;
Flesh-eating quite their sense has marred
To take advice to labour hard."*

Blessed are those righteous and learned, who act in
nphcit obedience to the attributes, actions and nature of
Ciod and His Object, in sfrict conformity with the order
wnd laws of the cosmos and Nature, who follow ocular
and other proofs and evidence and who follow the
manners and customs of the sages and philosophers, for,
they thereby do infinite good to the whole world. Accused
are the iniquitous, who contrary to the aforesaid persons,
are selfish and cruel and live to spread death and
destruction in creation. Those persons alone are to be
fiddored, honoured and revered who use their bodies, souls
aiil wealth for the good of all, even though it brings loss
o themselves, while, on the other hand shame to those
who feel satisfaction in their own well being and cause
destruction to the happiness of others. What man is there
who does not himself feel pleasure and pain?

Breaihes there the man Who does not smart
with pain when his throat is cut or who does
nint feel comfort if his throat is protected?
I a4l love case and profit, why should not the



slaughter-of animals for the gratification of perverse taste
be condemned by all good men as an abominable
misdecd?

May the Almighty Lord of the Universe so illumine
the minds of the people of this world with the light of his-
mercy and justice that they become merciful and just and
always act beneficially towards all the stndry and cease to
destroy. from selfishness and injustice, the cow which
deserves mercy and compassion, and other animals,
insuring thereby “an increased supply of milk and other
nutritious articles and leading to complete success in
agriculture to the good and happiness of all.

The wise may add or alter whatever is deemed
superfluous, wanting or illogical in this pamphlet so as to
bring it in unision with its general tenor. Thorough
comprehension in the light of the utterance of a speaker
and the sense of an author marks the ability of the
religious and the learned. This small treatise has been
written with the sole object of saving cows and other like
animals from slaughter as far as we can see that human
happiness may be constantly augmented from a
progressive abundance of milk, butter and agricultural
produce.

May God so ordian that this aim and object be soon
achieved.

This treatise has three sections.
(13" Discussion of the essential principles,

(2) Rules.
(3) ' Sub-rules.



Fhe ruler and the ruled should go through them
¢irefully and impartially and act upon them appropriately
a0 that  happiness of both of them may go on
progressively increasing.
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Section |

Discussion of the Essential Principle

(a) Formation of a society for the protection of
cows, agriculture and the like.

GOKRISHYADIRAKHINI SABHA#

(A society should be formed to proteet cows,
agriculture and the like). The designation of the society
has been chosen in order to protect and preserve cows and
other like animals and to agument agriculture as these
lead to all sorts of comforts and happiness of mankind.
Without it humanity can never be happy.

1. Tr. Bhagwan Dayananda wrote his treatise
Gokarunanidhi (The Ocean of mercy for the cow) on 24th
Febh 1831, ie., about cighty eight vears ago, this vear
being 1969. He was the first Indian to start societies for
the protection of Cows (Gawrakshini Sabhas). It was. an
integral  part of Bhagwan Dayananda's work - and
teachings. But he advocated protection of cows, as will be
evident from this part of this section, on strict utilitarian
principles. He has nowhere assigned sacredotal character
to the cow. It is because cow milk is so essential for the
sustenance and the well-being of human life, both
physically and mentally; that he so strongly pleaded for
cow protection  and condemned slaughtering  them.
Whenever he met high Brivish administrative officers he
solicited their help for the stoppage of cow- slaughter. for
instance he asked Colonel Brooke, the Agent to the
Geovernor-General  for' Rajputana and Mr.Muir, Lt
Governor of NW.P. {now Uttar Pradesh, India) to abolish
Cow Slaughter, explaining to them the material benefits
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(hy  Discussion of the principle.

Nothing that the Almighty Lord of the Universe has
created in the world is without its use, on the contrary
gvery substance has a multiplicity of purposes to serve.
Hence justice or virtue consists in the proper use, and

ﬁu' cow vields to mankind. He had a memorial prepared
to be signed by two or three crores of people from all
over the country including the Indian Princes, to be
submitted to Queen Victoria and the British Parliament
taking for abolition of cow-slaughter in India. Lakhs of

spnainres were obtained including those of several Ruling
 princes  such as their Highnesses the Maharana of

Uelaipur, Maharaja of Jodhpur and Maharao of Bundi.
His  premature  death, however, put a stop to the
tiovement. But though the great Teacher, the benefactor of
hinanity, whe toiled and toiled and toiled without rest,
who willingly suffered all kinds of abuse, injuries and
about fourteen attempts on his life shuffled off his mortal
cofl, his torch of truch and light-entered the hearts of
persons and they made attempts to stop Cow-Slaughter off
gnil on. About five vears after his demise, a society was

Jormed at Allahabad and Calcutta to further the movement

=

B L. Lo r e M e

B A S UL

af oow-protection and many goshalas were established in
the country, there being according to Charan . Singh,
former Chief Minister of Uttar Pradesh, abowr 160 in
Uitar Pradesh (India) alone. (Vide his treatise Goraksha
Ki disha Main Page 6). An it illumined the hearts of the
Constitution makers of free India when they laid down
there in Article 48 - -

“The State shall endeavour to organize agriculture
aited animal husbandry on modern and scientific lines and
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injustice in the improper misuse of a thing. For instance it
behaves every one 1o use the eye for the very purpose for
which it 1s made t.e. to sce. It is folly not only to make no
use of it, but to put it out altogether. Is it not then bad in
the opinion of the just and the true to destroy useful
things instead of using them for the purpose, for which
the Supreme Lord made them. Brush aside partiality and
think it over without the alloy of prejudice and then you
will see that there are innumerable comforts to mankind
from the cow and the like animals and from tillage.
Whatever is known through true knowledge cannot but be
truth as, for instance, two and two make four,

Facts and figures : Advantages derived from Cows

Now if of two cows one were to yicld atleast two
scers or four Ibs of milk per diem and the other twenty
seers, or forty Ibs., it is absolutely clear that the average
yield of each will be eleven seers or twenty two lbs.*
According to this calculation a cow gives eight maunds
and a guarter or six hundred and sixty tbs. of milk in a
month (of thirty days).. If the shortest period of time after
which a cow ceases giving milk is six .months and the

shall in  particular, take steps for preserving and
improving the breeds, prohibiting the slaughter of Cow
and calves and other milch and draught cattle.”

“Ir. Let there be 19 cows. The first gives 2 seers, of:
milk the second 3 seers, the third 4 seers, and the 19 th 20
seers, Then, by arithmetical progression, the sum total of
the milk of 19 cow is 209 seers; which being devided by
19, gives the average quantity of milk of one cow to be 11,
SEETS. '




longest-eighteen, between two any successive calving sea-
sons, the average time, during which a cow will give milk
will come to twelve months.* Thus each cow yields ' in
one milking season of twelve months, ninety nine maunds
or:seven . thousand nine hundred and twenty Ibs, If the
whole 'of ‘this milk be boiled with rice at the rate of one

* Tr. Suppose there are 13 Cows. The first gives

milk for 6 months, the second 7 months, and so on, the
13th cow giving milk for 18 months. Then by arithmetical
progression, the sum total of all the months is 156. This
being devided by 13, pives the average period of milk for
one cow to be 12 months. :

*Tr. To make pudding of 7,920 bs. will require an
additional weight of rice and sugar. The quantity of rice
@ I Oz per Ib. is 7.920 oz and that of sugar @ 1-172 oz
per Ib. is 11,880 oz. Hence, the total of these two
(ingredients) is 19800 oz. This in the above reasoning is
allowed for reduction by evaporation in the process of
boiling:

Tr. If there be 11 cows, whereof the first brings forth
young ones 8 times in life, the second 9 times and so on.
the [Ith I8 times; the total number of deliveries, by-
arithmetical progression is 143; which is devided by 11
gives 13 as the average number of parturitions for one
COW.,
| Tr. From the conception to the delivery of a cow
there are 10 months; and whenever this happens whether
in - successive years or otherwise, the wisdom af
Frovidence continues the flow of milk for the support of
the calf for not less than one year. Hence the delivery and
duration of supply of milk of a cow are nearly the same
Jor 12 months,



chhatak or two oz. and sugar at the rate of one and half’
chhatak or three oz. per seer or two lbs, of milk put into

it, frumenty? supposing two seers or four Ibs. to be the
average diet of one person - - some may be able to take

more. than two seers of four Ibs., the other much less - -

will suffice for one thousand, nine hundred and eighty

persons for one meal.*

* Tr. In a speech on the cow question delivered by
Sriman Swamy at a great public meeting held at the Town.
Hall. Calcutta on the evening of the Ist September, [1888;
he said "Gentlemen, permit me fo explain to you what are
the advantages of a cow, when kept alive, though they are
many and manifold. As there are cows in India vielding
milk ranging from one seer to twelve seers per day, when
. milked twice both morning and evening, let us take a cow
of mediocrity, giving 6 seers of milk on an average per
day. In one month, she will give us 4-1/72 maunds and in
one year 54 maunds of milk. It is very natural that a cow
would on average breed ten times in her lifetime, say 30
years, and at this rate we have in 10 years, 540 maunds of
milk and say, 4 hiefers and 6 calves and which milk, when
sold at the cheap rate of Rs. 3 per maund, will bring us
Rs. 1,620/~ or when distributed to people at 1 seer per
head, will feed 21,600 men, while the cost of a cow is 30
years for fsedmg and care at Rs.4 per month i.e. Rs.1,440.
The gain Ihereﬂ:rm from a cow in 30 vyears is ;
(R5.1620-1440)= - Rs5.180, giving an income of Rs.6 per.
year. We do find by experience also, that an adult bull m‘ﬁ
ox is capable of working for 12 vears, ploughing so mucﬁ%
land as will produce annually at least 50 maunds of grain,
which means ([2x50)=600 maunds. This again when 5{;-_
at Rs.22 per maund will produce a sum of Rs. 1,500 or t'
distributed at the rate of 1 seer per head will feed 24.{3&{}‘-




- Again, a cow breads eight times at the least, and
gighteen at a utmost, the average of which comes to 13
6 one cow in her life time. Therefore the milk of one
" llchumw in her life time can feed twenty five thousand

f'rmd now by deducting the cost Qfﬂp km!p o_f ma OX,
J440 ax in the case of the cow, we have a gain of
60} in 30 years that is to say, Rs.2 per annum; and thus
t total gain from a cow and an ox in one year is Rs.8;
ile in all with the product of milk and, grain wheat or
¢ 45,000 men could be fed. The value of a cow or bull,
wen killed is not lost, but simply transferred to the meat
the carcass which could hardly feed 200 mouths the
sst, Is it not even sin yea, a crime to kill such a useful
imal? I leave it to vou to judge for yourself. Let us,
wever, see wfmt is the vafue of meat and thf gain or

‘onmissariat Department takes each animal hﬂﬂd to
weiph 150 lbs., and therefore, the beef of 2 animals, a cow
tned an ox amounts to 200 Ibs. or 150 seers which when
prived ai 2 annas a seer given Rs.18.75, and by allowing
2 percent interest on this per annum, the gain is only
I v 12/100)=Rs.2.25, while the profit from a live cow
bull is Rs.8, the loss being Rs.3.75. The average
wity of milk of 6 seers per day, is certainly not
diierated as you will find from what, Professor Robert
iilluce says. The Professor gentleman, who travelled
Feiiplont India, making agriculture and cattle, -their
widition, state and improvement his special study, and
J;_'ﬁﬂ has lately brought out an excellent work on the
ititiject, anthoritatively points out that” where good
ws are well cared for, and where they are fed on the -
wlder and boiled comn; one will vield about 20 bs. -
rly twes gallons of rich milk at a milking which tukes
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seven hundred and forty persons for one meal. Now. of ]
these thirteen calves suppose six are females and seven |

place twice a day. An indigenous cow under similar liberal
treatment produces a litle over half the quantity of milk.” §
This means two gallons of milk per.day from a cow equal |
to nearly 9-172 seers. Is it exaggeration, if I say that a cow
in her existence of 30 vyears, is capable of breeding 10
times, .and consequently she could give milk for 10 years? |
Is it also exaggeration, if | mention that the ﬁvc’rﬂge .
quantity of milk is 6 seers per day, while' Professor ;
Wallace estimates it at 9-1/2 seers? Is it a hyperbolical !
absurdity, If I hold that out of 30 years'existence, an ox is ]
capable of working for 12 years? Is is also drawing ]
largely on my imagination, if I maintain that the cow is
the fountain source of happiness to the people of India?
Gentlemen, allow me also to place before vou the
approximate quantity of beef consumed, or the number of |
animals killed for the purpose of conswmption. In India
there are 85,000 soldiers, who are regularly supplied with ¢
one pound of beef a day each, and so 85,000 ibs. of beef |
are required per dav to meet the full requirement of j
regiments alone; and according to the Comnussarial
Department. account, as each cow slaughtered is taken on
an average to weigh 150 Ibs., we may safely put down that 3
567 heads are killed everv day, to meet the requirements
of the soldiers only, and in one year (557x365)- 206,955
cattle are killed, and within these.30 vears, our begign
Government have despatched not less than 6,208,650
heads of cattle, and out df this huge number of slaughter, ;
90 percent are cows which ought just not to be lost sight
of. and an-equal number and even more have died, and
are dying of preventible diseases year after year, owning:
to the little effort that is being made to treat them when
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are males where of one dies of some disease and. thus -
twelve are left for assistance of man. By muluphcation,

with mortal disease; and there are also other Englisfimen
who use beef, which I have not taken into account. Again
as for the Mussulmans, if I put down, that out of 50
million. Mohamedans, 5 millions mostly  poor, are
beef-eaters each consuming at the rate af 2 chattacks,
though it is much below the actual consumption of each
man. | believe, [ am not much wide of the mark, and in
that case the total consumption will come up to
10,000,000 chittacks or | 623,000 seers or 8,333 cattle
killed per dav, each animal weighing on an average 150
ths, and thus the rotal number killed per dav by the
Government on the one hand, and by the Mohamedans on
the other hand, come up to (567+58,333)=8 900 the annual
destruction being (8,900x365}) =3,248500 catle. § have
already pointed out that from the slawghter of a cow and
an ox there is a loss of Rs. D34, and the toral loss from
the . destruction of 3,248,500 animalys is
(3,248 5004 12)x5-3/4=9339437-1/2. This again wien
valwed ar Rs 10 a head, the loss  swells  to
(3,248 500x10)=Rs.32,485,000. This is not all. Of this
wiprecedented wholesale daily staughter say 20 percent
are hiefers or cows before commencing to breed, because
siwch are eenerally killed, then we have 549700 cows
kifled annually before commencing to breed, and thereby
according to the above calewlation of 4 hiefers and 6
bulls, India loses 2,598,800 cows and 3,898,200 bulls. [
have not however calculared the valuwe of manure, through
Mr. C. E. Ozanne, the Director of Agriculture of the
Bombay Presidency, ovserves, "I have found by experiment
that a fully grown cattle produces dung equivalent 1o 270
ibs dry, in one month, that is to say 1080 Ibs, wet".



those six young cows, at the rate of nourishment of :
twenty five thousand seven hundred and forty persons per.
cow, shall maintain one lac fifty four thousand and four,
hundred forty persons in the manner described above. '



Place of the Bull in Agriculture

GAIN, of the six bullocks, a farmer can produce

two hundred maunds or sixteen thousand Ibs. of

grain in two harvests of one year and with three
pairs of oxen he can raise six hundred maunds or forty
eight thousand Ibs of corn per annum. On an average, the
mean-time of labour of a pair of oxen is eight years. And
4t this rate the labour of three pairs of oxen will help to
prow four thousand eight hundred maunds or three lacs
and eighty four thousand Ibs of corn during their life time.
Amd supposing a man requires three fourth of a seer or u
pound and a half of corn for one meal, the corn grown
with the hélp of three pairs of bulls (four thousand eight
fndred maunds) will feed two lacs and fifty six persons
i their one meal. To sum up the amount of milk and
foodd, the total number of persons,fed with milk and corn
ditee, comes to four lacs, ten thousand four hundred and
foirty. In this manner, if you estimate the help of the six
piws, given by the progeny of the six cows, you will
gome to the conclusion that innumerable ‘persons are
sgstained by the progeny of one cow. But if one cow
were Lo be killed her flesh will appease the appetite of
dight carnivorous persons in one meal. Is not, then, the
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slanghter of lacs or millions of animals to the detriment
and loss of mnumerable persons the most heinous sin?
And though a she-buffalo yields more milk than a cow
but her milk is not so helpful for the happiness of
mankind as that of a cow, for, cows’ milk is congenial to
intellectual life and healthy constitution of men. The
he-buffalo is also less used than the bull. This is the
reason why we regard the cow to be the best of all the
lower animals on earth. And though the she-camel gives
more milk than either the cow or the she-buffalo, her milk
also 15 Inferior to that of a cow. To carry burden and
hasten speed is the chief use of camels. '

BENEFITS FROM GOATS

One she-goat yields at least one seer or two pounds
and at the most five seers or ten pounds of milk, the
average of which comes to three seers or six pounds per
she-goat a day.® The she-goat gives miulk at a siretch for

Tr. Mary Howitt says:-

Camel, thow art good and miid,
Might'st be guided by a child ;
Thon wast made for usefulness,
Man to comfort and 1o bless,
fhow does lend to him thy speed,
And thro "wilds of trackless sand,
Where no pleasant water flows,
There thow go’st, untired and meelk
Day by day, and week by week,
Bearing freight of precions things
Sitk for merchants gold for kings.
Bale on base, and heap on heap.
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at least three months and utmost for five months i.e. on an
average, for four months during one milking season. Her
yvield in one month therefore, amounts ta two maunds and
ten seers l.e. nine maunds or seven hundred twenty
pounds. in  four months, which amount, making
calculations as before, is enough to feed one hundred and
eighty persons at a time. And since 4 she-goat procreates
twice a year her annual yield of milk is enough to feed
three hundred and sixty persons. Now the minimum time
of the fecundity of a she-goat is four years and the
maximum is eight limes iLe. on an average during six
times of h-:sr lifetime, Then by the same computation, the
milk-of one she-hmt in her whole life-time will feed two
thousand and one hundred and sixty person at a time.

Now one she-goat gives birth 10 at least one kid and
at the most to three kids at a time. Then the average
number of births for six years of one she-goar is twenty
four.® Suppose two of them die prematurely leaving
twenty two alive. Let twelve of those be females. Ther

Ereighted like a goodly ship.
Thus these desert wastes might be.
Untracked regions but for thee.”

* Suppose there are 5 goats, the first gives I seer of
milk, the second 2 seers, and fifth, 5 seers; then the milk
of 5 goats is, by arithematical, progression 15 seers and
gives an average of 3 seers for one goat per diem,

Suppose one goat brings forth one kid: the other 2,
the 3rd, 3; then the average munber of kids of one goat is
2. As it breeds 2 times a vear, one goat will produce 4
kicls in one vear, and 24 in 6 vears.
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milk will be sufficient to feed twenty five thousand nine
hundred and twenty persons for one meal. Hence their
breeds and the off spring of those breeds will feed
countless persons. Then he-goats are employed for
transport purposes®™* Moreover, the fleece of goats sheep
and the cloth made thereof, confer a great many benefits
on the human race. Though a sheep gives us less milk
than a she-goat, it contains more butter and rmore nutritive
ingredients than that of a she-goat. Just in this manner, all
milch animals are conducive to man’s welfare in various
ways. Just like the camel, the horse and the elephant are
useful and are the means of success in many undertakings.
In like manner the hog, the dog, the cock, the hen, the
peacock and other birds do many services to mankind,
each in its own way. Therefore if people are so disposed
they can take various services from beasts like deer and
hion and birds like peacock and others. The necessity of
protecting these animals can, however, be recognized only
gradually and according to times. The primary object of
this treatise is to protect the highly serviceable bovine
species from slaughter. Two things are necessapy for the
maintenance and advancement of wvital airs, life,
happiness, knowledge, strength and vitality of man. The
first is food and drink and the second is clothing. Without
the first man and other living beings are exterminated and
the absence of the second is invariably followed by pain
and untold hardships.

;
:

E O In mountainous countries goats are the only

means of transport. One goat carries 5 seers or 10 lbs of
load in leather or canvas double bags on its back for -

miles over rocks and precipices too dungerons for any
ather antimal to climb. Strings of these are seen passing
e rween India and Tihet.

3
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Just mark that the bovine species feeds on straws,

es, [ruits and flowers (fallen from trees) and the like,

‘gives in return such a valuable commodity as

tosial milk and other nutritive articles. They draw our

i and conveyances, and assist us in the production

ous kinds of food grains and thereby promote the

fect, strength and prowess of humanity and confer

¢t health on mankind. Not only that, but they are

ully attached to man and love him like his own sons
~daughters and friends etc. They remain where they

¢d, go where-ever he takes them, move away from

he removes them, go to him whenever they see him

alls them, run to him for protection whenever a
some such cruel beast of prey is in the vicinity.

@i death skin protects man’ feet from throns. After
fig in the pastures, they return at appointed times to
ipainted places of suck their calves and -give milk to
thelr master. With all the strength of their being they are
@ver ready to protect their master and their whole life and
| {hat they have is ever dedicated for the comforts of the
king and the subjects. Now who.can be more treacherous,
pe¢ unhelpful, more afflictive and more sinful than those
s ¢t the throats of these cows, who possess such
imerable good qualities and who bestow happiness on
ust 1o stuff their stomachs with their flesh to the
{rhevable loss of the whose world.

Command of the Veda regarding cow

~That is the reason why the Supreme Lord commands
the very first hymn of the Yajurveda : "Aghnyah

wisy i’ Pashun Pahi” (Yaju LDor O man, Thou
ol kill but protect the animals, the dispensers of
wiidd confort o all thy fellow creatures: so that thou
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shall be protected or nourished by them”.

That i$' the reason why from the very-ancient age of
Bralima down to the présent generation the Arya people
consider it-unrighteous and sinful to kill animals. If cattle
are protected food grains cannol become dear and déarer,
for the pleniiful supply of milk enables the poor even to
take'it and therefore the consumption of the food grains
by him is' reduced considerably. And .reduction in the
consumption of food grains or cer¢als leads to decrease in
the amount of refuse voided by the human system which
N its turn- causes the least noxious stench or ill smells.
The reduction in insalubrious gases and ill smells, brings
about -copious purification of the atmosphere and rain
water, finally leading to the annihilation. of the miasmata
of disease thereby bettering health and increasing the
happiness of all.

III Effects of Slaughter of cows matters of history

From all this it is true to say that the slaughter of
cow and other animals leads 10 the ruin of the rulers and
the ruled; because the fall in-the number of milch animals
brings about sure decrease in the amount of milk and
other nutriments and decline of agriculture and similar
profitable occupations. Mark, that is the reason why the
prices of milk and its-derivatives butier-etc. and the prices
of oxen and other animals have gone up more than ten
times during the last seven hundred years, for, it was
during the last seven hundred years that flesh eating
foreign races who started slaughter of cow and other
animals came in considerable number and inhabited India.
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. Phey eat away flesh and bones of all these beneficient
. wnimals with the result Nashte Mule Naiva patram Na
- Pushpam) i.e. when the root itself is destroyed, the leaves
. e flowers are also destroyed simultaneously. Why
~ khould not the effect be destroyed with the destruction of
Als couse. Oh flesh eater, will you or will you not desist
Ao cating the flesh of man when after sometimes the
Heah of animals is not available because animals become
= Balinct

PRAYER

Oh Supreme Lord; Will not Thou -be merciful on
these animals who are being slaughtered for no fault of
theirs? Hast' Thou no affection for them? Are the doors of
thy Court of Justice (Nyaya Sabha) - closed on them for
¢ver? Why does not Thou care to relieve them from these
pivins and why does not Thou listen to their piteous cries
tor mercy? Why does not Thou shed the tears of Thy
mercy in the hearts, of the carnivorous and expel from
their minds  cruelty,  hard-heartedness, selfishness and
ipnorance and other Kindred brutal passions that they may
tarn away from the sin of slaughtering animals?

e oI



A discussion between a
meateater (slayer) and a
Vegetarian (Protectionist)

SLAYER:

Protectionist:

THE whole Umiverse including animals
and all, ‘has been created by God for
man’s use and man himself has been
created to be His devotee. Hence there can
be no harm in eating flesh.

Listen brother: Has not the same God
created your bodies who has created
those of the animals? If you maintain
that animals are created to be food for
you then it can be asserted with equal
force that you have been created to be
food for other beasts and birds of prey
just as you long to eat their flesh lions
vultures and other beasts and birds
long to eat your flesh. Why has not
God, therefore, created you to be eaten
up by them?



SEAYERER:

Pritectionist:

Just Mark. God has created the teeth of
man as Sharp and pointed as those of
camivorous beasts. From this we conclude
that it is proper for man to eat flesh.

Do vou resemble those savage beasts,
lions and others, by comparing whose
teeth with: yours, you want to prove,
your theory? Just mark the difference
vou: are man, they are beasts. You are
bipeds and they are quadrepeds. You
can’ distinguish right from wrong after
educating - yourself, - they cannot.
More-over, your ~comparison and
illustration too is not appropriate or
correct for why should you not compare
man's teeth with those of a monkey
instead of with those of flesh eating
animals? The monkeys have teeth like
those of a lion, or:a cat but even so do
not eat - fesh. There is great
resemblance between -the form, figure
or shape of man and monkey. Monkeys
have hands, feet and: nails {(as well as
other limbs) like those of men. Hence
through this semblance of the monkcy
to man God has advised, Instructed and
taught men, that as monkey never takes
flesh and subsists on fruit etc., so you
must do - likewise. The semblance of
man o no other beast 1s so perfect as 16
the monkey. Hemce is: extremcely just
and proper that man<kind should ¢;ve
up flesheating absoluily.



SLAYER:

Protectionist:
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Larnivorous animals and those men who

take flesh - are stronger and those who are
not flesh eaters are weak. Therefore 1t is
advantageous to eat flesh.

It is a pity that you put faith in such
meaningless triflings and do not exert

- your own brain and think yourself

carefully. Just see that a lion lives on _
flesh while a wild bear or a wild buffalo

is ‘pure vegetarian but if a lion jumps
into a multitude of men he may kill one
or two of them but he himself is killed
with one or two Gunshots or sword
thrusts. The wild bear or the wild
buffalo, on the contrary when he
charges a number of hunters on horse
back or on foot he kills many of them
and does not himself die soon even
though attacked and wounded with a
number of bullets or pierced with
spears and cut with swords. The lion

- slinks away from such bear or buffalo

- but they are not at all afraid of him. If
- you want to learn by ocular testimony

the muscular superiority of the
Vegetarian, then put the hands of a
flesh-eater and a Brahman Choubey of
Mathura (Uttar Pradesh, India) who
takes milk, -clarified butter and grain
only together and let them wrestle with
their joint hands. It is ten to one that
Choubey will throw ten flesh eater on
the ground and sit on his chest, you will



~ “then conceive which -diet gives more
Elrﬂngth and whlch gl?ef less.

o -~ Well think a little whether the crust {or
B peelings) or ‘the essence and inner pithy
- matter is more nutritive. Flesh is like
- erust while milk and clarified butter is
the  essence.® If m‘illg and clarified
butter are taken intelligently and
' "systenm‘hm'!]y these are much more
=sn‘engthenh1g and ‘nourishing than
flesh. Is not then, the ‘eating of flesh
useless, u.‘uunuus unjust, unnghteuus

s nm.l mi':ke:l

SLAYER: But there can be nothing wrong in eating
' flesh in a place where nothing else can be
had for diet or in case of calamity or

- adversity and to ward off a disease.

Fmtectihnist: This argument also hoids no water.
S "' There must be soil where men: live ‘and
SR *suﬂ tam I:-e uﬂﬂvataﬂ am:'l cereals and

. *In tmnﬂm‘mg rh:a' ;}‘ﬂmﬂn I J:avf: mwﬂy borrowed
.':fm Iangtmge of Swarmi Bhunmmndvs C'ﬂw=prﬂt£mmm

o Milk s natures own -:amp;mud and its_qualities are
m:.rueuse and very beneficial, Qm.re lately Dr. S.A. pﬁﬂp&
an eminent scientist of. ﬂmenm has d:.s-::averad that there
is.. something in the physivlogy  of the Cow, whn':h
g!'mmmres from its milk, all traces of the arsenic poison
&;{ucﬁ is the main constituent .-:nf mm:nmdes sprmk:'ad aver
plants. No a.rher animal possesses .!h:s pmpﬁrrv { t?rgﬂ!ll.ié‘r
fay 28, 1967). : ) _
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vegetables can be grown on it. And men
too - can. not live where nothing can
thrive or grow. It is impossible for men
to. live on barren soil and where no
vegetables or. fruits .grow at all. And
even in. times of calamity or adversity
one . can:: maintain  onesell by other
means just-as vegetarians do. Sickness
also can. be and is easily averted by
means. . of medicines without taking
meat.. There fore it is not at all good to
take meat,

SLAYER: If no one was o eat meat, animals would
multiply t0 such an ¢normous ¢xtent that
earth would not. be sufficient tor contain
and accommodate them all and God. has
ereated  them . very  prolific  for  that
purpose. Why. should not people then eat
meat”? -

Protectionist:  Well - done. .  This contrariety or
perverseness in. your appears to be the
consequence of eating flesh. Just see
that ‘man’s’ flesh is not eaten yet

[. Tr. Pvthagorus and other sages of antiguiry
deprecated the use of flesh for no other reason but that
intelfect 15 spoiled by this “dnnatural diet, Asceticism,
witicl ' invigorares the mind and - emaciates the  body,
enjoins one jood only, and that is milk. The' Roman
Catholics do not ear flesh during the time of fasting or of
lent. Whar is the cause? Simply, because flesh-eating
perverts the matd and incapacitates 1t for meditation of
Livine attribuies,



mankind has nel inereased with any
greal rapidity to that extent. Animals
have been ereated prolific because a
pumber of them are required to
support the life of one man. That is
why Ged has created them pretific.

SLAYER: S0 far | was dealing with the subject from
tive point of view of every day huoman
concluct  or  behaviour.  Regligiously,

however, (here s no harm in kiBling
anignals and eating their flesh, If it is at all
religiousty wrong,, as you maintain, it may
be s0 for you. for your religion prohibited
meat esbting, Therefore vou may not iake
flesh, but we mav. as our religion does

Aol condemn meat-catimg ax ureligious.

Protectionist: | ask  yvou whether religion and
irreligion consist in and are inseparable
from course of human  econduct,
behaviour and @ action -or in the
customary observance of anything else?
You shall never be able to prove that
religion and irreligion are anything

Ty, "Zabilv-al-bapuar. gatal-al-shjer, sharab-atkhaomer”
18 a text of either the Quran or some Hadis, It means that
the Kifler of the bovine species, the feller of fruit trees, the
sefley of the huwmun species, the drinker af wine, do net
abtain salvation. Also “lahmad aiva dia shafai” means
that the fleshi of e cow (5 disease but its ‘milk medicine.
Muakhazan nawme. o book on medicine, describies  the
diseases Hhat resalt from beef caring.



different and distinct from human
conduct, behaviour and actions.

All human actions which cause harm to others are
irreligious while all those which benefit others are religious.
Then why do you not admit the slaughter of millions of
beneficient animals to be irrelizious and their preservation
for the good of millions of people to be rehigious? Don’t
you see that theft, incest and such other acts are religious
in as much as they involve harm and imury to others.
Otherwise a thief does all those things by his light fingered
practices which a rich man does with the help of wealth,
therefore it is proved beyond all doubt that all those actions
which are injurious to others are irreligious while all those
which are beneficial to others are religious. When injuring
one person by theft is a sin. why is not the injury cansed 1o
millions by killing cows a great sin?

Just mark that Carnivorous persons are destiute ol
mercy and similar other godly qualities which characterise
humanity. They are ever prepared to accompabish thew
selfish design by injuring others. Whenever a flesh eater
sees a fat and robust animal he says, as 1t were. to himselt
what a nice thing it will be to kill and eat it. While on the
contrary if a vegetarian sees it he feels delighted at its
healthy and happy life. And just as lions and other beasts
of prey which never do good to others but feel happy n
interminably going on killing life and eating carcases of
animals thus killed, so are those men who eat meat
Hence it 1s absolutely improper to eal meat.

SLAYER: Well, if that be so we may not eat the flesh
of animals so long they are serviceable but
there is no harm in eating them when they
become old or when they are dead,
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Protectionist: The same amount of blame attaches to
the killing and eating flesh of animals
that have grown old and infirm in
man’s service as to theekilling and
eating of their old and infirm parents.
A man who eats the flesh of animals
that have died a natural death will
surely get addicted to meat-eating and
will never be able to desist from the sin
‘of killing. Hence it is beiter not to eat

3 Tr. "We would wish here” says Mr. Patterson,
- speaking of birds of prev.” to call attention to the
- provision  so abundantly  made  for  the  removal  of
 purefving  substances,  which  would  soon  taint - the
atmosphere, and spread disease and death cround. Many
Birds, besides those we have named, share this labour
:cif.un*-:‘r:fm{ inta nourishment that which wonld otherwise
prr:-w banefid. Among the mammiferous animals, we find
some that prey upon the dead; and thus the carnivorons
_ _.i"IfJ{*t hoth of bivds and quadrupeds, carry into effect the
"mm{r beneficient provision, But thev are nat the sole,
.'-‘lrm;.;-h they are the maost powerful, workers .there are
thers, both on land and water, whose diminutive size is
nore than compensated by their countless numbers. Let us
El‘mf tor some of the invertebrate animals and see how
ecttially thev all work together. We have enumerated, as
“vonurers of rugmn.ﬂ’rf matter mooa state  of n’{.‘f.ﬂ},
Wiusoria, star fishes, Earthworms, Crustacea, Insects.
allusca, Fishes, Crocodiles and we now see Birds and
__:umm-:efr withouwt  the ceaseless  efforts  of  these
ll*.‘f*mp:uwﬁm labourers, the air, the rivers and the seas
pould all become loaded with impurities and the earth
aild soon be converted inte one great charnel-howse.”




SLAYER:

Protectionist:
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meat under any circumstances.

Should we or should we not eat flesh of
animals ‘and birds that live in forest and
are not useful to any body but are on the
contrary positively harmful?

No; 'we: should not. eat their flesh for
they also ¢an be turned to good account
if ‘'man likes to do so. One pig or one
cock or peacock does more good and
purification in the shape of Kkilling
serpents and thus does more scavenging
than a hundred human scavengers.™

Man would suffer it other animals were
to consume his victuals. These wild
animals and birds are food for other
wild beasts and birds (hence man
should better let them alone). Moreover
if man, with the help of knowledge and
thought were to explore the methods of
putting such wild beasts as lion ete. and
such birds to good use, he can do so,
Hence meat-eating should be absolutely
prohibited. Why should not those
animals. which give us milk and other
nourishing products be regarded with
as great respects as ones parents?

From God’s creation too, it is borne out
that general good of humanity lies in
the number of animals and birds to be
comparatively greater than mankind,
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sLAYERR:

Protectionist:

For' God has created their food grass,
fruits and: flowers -in-larger quantity
than .man’s’ food. ‘Besides those grow
without: any ‘effort: of ploughing or
sowing on the part of animals and birds
and: God showers abundance of rain on
them. Hence you should take it to heart
that' God intenids that every one should
save them and no-one should kill them.

They. only commit- sin,’ who kill' animals
with their ‘own hands to-eat their flesh: but
they do not - who nurchase it in the: marker,
who @ offer it 1o Bhairon - {(Bacchus):
Chamunda (Hecate), Durga {Minérva)
Jakhaya (Jehova), Vam Marg (Eleusinian
mysteries) or any other sacrifice, for their
ealing tantamounts to the observance of
what is preseribed by God or religion.

Animals would never be slaughtered if
there be none to eat flesh, or to preach
or advise the eating of it. Nay it would
die of its own accord, but for general
misleading, profit and sale. Here is the
authority of Manu in support of it.

siqmectr faerRrar Fresn wafmdt
Yxpdi diusdl 9 Qe e 1

{Manu Chapter V Shloka 51)

He who advises the killing of an animal,
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~.-he who Kills animals, he whe sells or
buys them for such a purpose, he who

. cooks the flesh, he who serves it for
- eating. and he whoeats flesh are all
-¢gight. of them butchers and destroyers,.
or:-in other words are all sinners. [t is a

' grievous sin to Kill or eat an animal
killed: and: eat its flesh in: honour of

N Eha:rnn ele.

That 15 why the Merciful Supreme Lord has not laid
down in the Vedas. (His Eternal Word), any command or
injunciion to cat meal nor has he prescribed the manmer,
miethod or moede of killing animals. Drinking too foliows
peat-gating. -



Abstain from Liguor

Prunkard -

Teetoaller -

Well Sir, let it be said that meat-cating
should be given up But surely there is no
harm in taking intoxicants,

There are the same defects and blemishes
in drinking as there are in meat-cating,.
The alchoholic intoxication suppresses and
corrupts intelligence or reason and thus
makes a man do what he is forbidden to
do and makes him neglect his prescribed
duty. The drunkard perverts the course of
justice, substitutes wrong for night, and
does the like contrarieties in nature. Wine
is produced from loathsome  fermented
substances . and it turns.  lo donker
ultimately into a flesh-eater.

Hence drinking produces perturbation and
sickness of mind and causes its deviation
from the natural state. And he who drinks
becomes devoid of knowledge and the hike
merits  and - virtwes,  he  falls = an



unconditional vicim to all sorts of
demerits and vices and thus forfeits all?
access 1o nghteousness,  prosperity
happiness, salvation and to fruns thereof
and behaving like brutes, gives himself’
upto eating, sleeping. quarrelling and |
copulating and the like beastly actions and §
loses s manhood. thus wasung his life.
Hence one should never indulge in the use |
of intoxicating liquors or drugs. Bhang |
(hemp) & similar stupefving substances
are all mebniants like wine, so these too
should never be taken. because thev too
impair the intellect and habituate man to
dronkenness. mdolence, cruelty and the
like permicious actions. Therefore, like
wine or liquor use of these drugs i1s also
absolutely forbidden. '

Concluding remarks:

So. ve wise and virtuous men! why do vou not
protect these animals with your life and wealth? Alas!
what @ great pity it is that when slayers take the cow, the
soat’ and other animals and peacock and other birds for
slaughter they look suppliantly at all of us. bewal the
heartlessness of the tulers and their subjects and appear to
complain in the following strain. :

"Look here, they kill us most horribly without any
fault on our part. We wish to live so that we may be able
to eive milk and other nutritious products to both our
protectors and our slayers and donot desive to be killed.
Please see that all that we have s for the good of others
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mul hence we call on you to protect us. We cannot
mpwu nt to you our affliction in your language, and you
6 nol know our tongue; or else could we not like you, to
five sucd those, who carried us for slaughter, in a Court
Justice and seek sentence of death on them: We are
dgisdlays miserable and-in great suffering as no one gets
¢ suve us and if any one attempts to rescue us, the
gitl-caters become hostile to him.

The good. however, should not mind this hostility.
i, being selfish And absorbed in the attainment of their
ahject to the loss of other people, the slayers do not see
hielr own faults and are after their own happiness. But
fhisse who are benevolent should exert themselves to their
best in the protection of these animals. All virtuous people
uf the world should in having recourse to their daily
wctions, fellow the Aryas, who, according to Vedic
Commands  always did commendable deeds since the
Beginning of creation.

: I3iessed were the noble people of Aryavarta, who; in
Hrmony with the eternal laws of nature, spent their life
Wi property in the acts of benevolence and blessed are
i who do that now. To the same end the Aryavartiya
bitiperors, Kings, Ministers, and millionaires kept forests
i hult the earth for the support of birds and quadrupeds
i abtained therefrom the pith of vegetables, milk and
e like purified alimentary articles, the earting of which
vinired  health, intellectual power, vigor, courage, and
gjnullu praiseworthy qualities. Also, the conservation of
s produced plenty of rain, moisture and purification of
atmosphere . when  birds  and  quadrupeds were
grons, manure was also abundant. But the ways of the
Jjtlie of present times are just the reverse of what they
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ought to pe. They all cut down trees and clear forests:
They kill and sanction the slaughter of animals for their -
voracity. They fertilize and cause to manure the fields
with ordure, piss and the like faeces. They thus spread |
and multiply diseases. They injure all, seek their own end, |
are blind to the interests of others, and do other contrary
things. But the verdict of wisdom is to extract good even
from evil. Therefore. the eating of the flesh of cows and
similar other animals which 1s poisonous, and which
causes innumerable diseases, should be at once abandoned
to make room for the use of the highly nutritious
substances fruits, milk and the like, produced by their
instrumentality so that an indescribable good be conferred
upon all. Protect the cow, and you will get milk, the
elixir, of life, and “Natuere’s own compound for
sustenance”; Listen to me, O my dear people of
Aryavarta; what is the use of your hife and property, if
they are not spent in protecting the cow, the perennial
fountain of universal beneficence? Reflect on the love of
God who has created the world and all the things therein
for the good of His creatures. In the same manner, you
should devote your all to the cause of universal good.

It is strange, that the law to prevent cruelty to
animals should lay down that weak and sick animals shall
not be subjected to pain or loaded with a burden they
cannot carry with ease, when it permits the unrestricted
slaughter of them. The proclamation of the Most Gracious
Queen Victoria, the former Empress of India. sets forth
the same thing that no pain shall be given to these dumb
creatures. Well, if no pain is to be given to these
creatures,. I ask you what pain can be greater than
butchering them? Is there any pain in imprisonment,
greater than that of death? If you ask a man whether he
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- ikes the zallows or the prison, he will al once say without
fiesitation that he prefer confinement in the jail to hanging
Lo the gibbet. Will a person who has sat down to dinner,
- pleased if s dish is foreibly removed from him and
et 15 kicked away? But such is the case at present. When

3 cattle zo to graze in the pasture or Government forest,
¢l God has created for their food, without paying the
. they and their masters are both put to great trouble. Tt
& no matter if fire burns the forest to ashes; but the cattle
diel their master must not be allowed to use it. Do not the
#iltle and their master feel the same kind of pain as a
- Raja or an official would feel; if forced to give up eating
- When hungry«by a violent removal of rice or loaf from his
pn sence, and *.uh_]m:h:d to tormenting pain? Pray attend to
e, for I wish to impress again and again upon your mind
_ that you should always remember that others feel as much

pitin as you do. You should also bear in mind that the

power of the king increases proportionately to that of the

dhials, their master and cultivator of the soil. The

Livvernment  receives taxes from its subjects on the
. linphied condition that they will be properly protected; and
W that the cattle, which constitute the safety and comfort
@l both the ruler and the rules, will be entirely extirpated.
However, let bygones be bygones. But open your mental
#8 now and refrain from actions destructive to all, and
b hot suffer others to do them. Ours is the duty to point
it you what is good and what is evil, and vours is to
ditect and be always prepared to guard the prosperity of
i without prejudice. May the Almighty Lord of to
Lifilverse bless you and we both abstain from hurtful, and
glight in beneficent acts, and both you and we may live
dkly i peace. Do not throw away to the winds the
an contuned in these arguments, but alwavs keep it in
Wil Act upon it and be always ready to save the life of
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these defenceless animals.

O Supreme Ruler of the universe and its mightiest
monarchs if none saves these animals, condescend soon o
protect and cause vs to protect them.

RULES OF GOKRISHYADI-RAKSHINI SABHA

| It is the chief object of this society (Sabha) to
bestow ‘manifold comforts on the people of the whole
world and never to injure anybody is its aim.

2; It shall be the greatest effort:of shis society to
make such use of things according to thé laws of nature
and preaching of sages. as will be fore:thé appropriate
greatest good of all,

3. The society shall not deem it proper to do what
is mostly injurious though carrying with it little saod,

4. The society shall respect all members who help
its most beneficial cause with their lives and wealth.

3. As the aim and object of this society is for the
good of all, the society fully expects assistance from the
whole mankind.

6. Those' societies of  the wvarious countries and
islands - which work. for the well of being all shall be
deemed as helpful 1o this society.

7. Na person who 1S imbued with selfishness,
anger,  ignorarice “and the like demerits, and inclined
against the good of the subjects or against desired politics,
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does anything wrong and harmful to the ruler or the ruled
shall be taken as member of this society.

Section 3.
Sub! rules of Gokrishyadi Rakshini Sabha.,

1. Designation: The designation of this society
shall be Goknishyadi Rakshint Sabha.

2., Aims and objects: The aims and objects of this
society are the same as stated #9its rules above.

3. How to become member?

Every one who wants to observe and follow the aims
and -objects of this society: can be its member. He should,
however, be not less than eighteen years of age. The
members of this society shall be known as Gorakshak
Sabhasads, (Cow protectors).

4. 'Gorakshak Sabhasad defined: Everv one who
has been on the rolls of this socicty for one year and who
has during the period followed right conduct and who has
further duly paid one hundredth part of  his - income -or
more to the society monthly or anmually, shall be,
‘Gorakshak Sabhasad” (Cow Protector). Such members
alone shall have right of vote.

Such a one should write a letter to the Secretary of
the Sociery saving that he will act according to the aims
and object of the Society as described in its rules and that
he  should be envolled its member. The [xecunive
Committee of the Society, shall however have the vighn noi
ter accept as him member for any special reason.
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(&) Proviso |. The Executive Committee of the
Ciokrishyadi Rakshini Sabha, can abrogate the rule of one
years membership in case of anyone. In that case the rule
to become Gorakshak Sabhasad will operate from the next
year of the Gokrishyadi Rakshini Sabha.

(b)  Proviso 2. It is not essential that the King, the
great, and the rich capitalists should only pay a hundredth
part of their income as members of this society, they may
in one lump sum, monthly or yearly pay a decent sum
according to the capacity and inclination,

{c) The Executive Commiltee of this society can
for some special reason take any person who pays no
subscription at all, as its member.

{d) Under special circumstances given below
apinions of those persons too can be recorded who are not
on ‘the rolls of the society namely:-

(i} When the rules are going to be more or less
corrected or amended:

(ii) When wunder  special circumstances, the
Executive Committee considers it advisable and necessary
to take their opinion;

(m} He, however, who acls against the aim and
object of this society shall neither be counted as
Crorakshak  (Protector ~ of Cow) nor as  Gorakshak
Sibhasad.

(1v) There shall be two kinds of Gorakshak
Sabhasads one ordinary, the other respectable; those who
puty wen rupees or more as hundredth part of their income,
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those who: pay: ripees two hundred and fifty in one lump
sum. and those: who on account of their knowledge. and
other good and commendable qualifications are considered
as such by the Executive Committee, all' these shall be
respectable members.

3. Society «in two parts: This society shall consist
of two parts, one ordinary and the other. Antrang or
Executive,

b. Ordinary meetings: The ordinary meeting shall
be of three kinds: (a) Monthly (b) Half-yearly and (c)
Periodical.

- T The monthly meeting shall be held once in a
month, monthly income and expenses shall be put before
it and those activities, performances and accomplishments
of members: which are. worth- mentioning shall be heard
and considered by it.

8. Half Yearly meetings: Half Yearly méetings
may be held at the end of Kartik (October-November) and
Vaishakh (April-May). Its function shall be to consider
and explain what emanates from credible and authoritative
sources; to examine the work of monthly meetings and to
thoroughly examine all income and expenses.

9. Periodical Meeting: : This' meeting shall be
called by the Secretary or the President or: the Antrang
Sabha (Executive Committee) only for any special ‘work
or works and those shall be taken into account and
decided in it.

10, Antrang Sabha '(Executive Committee):  There
shall be” an: Antrang -Sabha or Executive Committee to
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carry out ‘conduct: and - accomplish 'l affairs; 'works,
actions and- purposes of the: society. It shall consist of:
three -kinds of ‘members (1) Delegates (2) Respectable
(Pratishthit) -and (3) the Office bearers.

it Delegates and their duties: “These shall be
representatives of their respective’ groups or sects and!
shall ‘be selected and appointed by their groups. ‘Every:
group shall have the right to change its representatives -

whenever it likes. The -special: duties of these delegates
shall be -

(i}  To keep themselves informed with the Opinions |
of their respective groups:

(1) To disclose those decisions and actions of the |
Executive Committee to them which can be appropriately |
made public; :

(iii} To’collect! subsecriptions from their respective’:
groups-and to-hand over the sameé to the Treasurer.

12. Appointment . of respectable . members |
(Pratishithit Sabhasads):  Respectable members should be ¢
appointed on account of their special qualifications to the
annual, periodic and general meetings. Their number ng
the ‘Antrang: Sabha' (Executive Committee) shall not
exceed 1o more ‘than ‘one third the total number of 3
members of that Sabha.

13, Election of Office bearers and Respectablod
Members: The respectable members and office bearers of}
the Executive: Committee ‘shall be elected. in the ‘annual]
meeting ~of every: Vaishakh ' (April- - May). - Any *old
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respectable , members  and - office  bearers may be re-
clected.

14 Vacancies to be filled up by: Antrang Sabha: If
hefore the expiry of one year the place .of a Respectable
Member or Office Bearers of the Antrang Sabha falls
vacant. the Antrang Sabha can itself appomnt some suitable
person i his place.

5. Powers of Antrang Sabha: The Antrang Sabha
can make sub- rules and other arrangements to carry on

the work but these should not be contrary to the general
rules.

£4) Formation of UUp Sabhas by Antrang Sabha:
The Antrang Sabha (Executive Committee) can appoint
sub-Committees from amongst its members for any work
or consideration of a matter, for which they appear
specially quahfed,

7. Agenda of the Antrang Sabha: Every member
ol the Executive Committee shall have the night to give
notice lo Its Secretary one week before the date of
meeting that any subject shall be put on the agenda of the
meeting and it shall be put on the agenda it the. President
permits, But if five members of the Sabha write, to him
jointly. about any subject it shall always be put on the
azenda of the meeting.

18. Meeting of the Antrang Sabha to be held
fortnaghtly; the Meetings of the Antrang Sabha should be
held after every two weeks. Its meeting should also be
vatled by the Secretary or President or when five of its
members joutly ask for i
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19, Number of officials: There shall be the
following six office bearers of the Antrang Sabha: |

{a)" President,

(b)  Vice President,

(¢}  Secretary,

(d}  Assistant Secretary,
(e} Treasurer,

{f) Librarian,

In casc of necessity there may be appointed more
than one Secrelary or Treasurer or Librarian and in that
case the Antrang Sabha may distribute work amongst
them.

20. President’s Duties : The following shall be the
powers and duties of the President:-

(i) He shall be President of all the Sabhas
(societies) such as the Antrang Sabha (Executive
Committee).

{ii) He should always be ready and willing 1o carry
on the management and work of the society properly and
he should always endeavour to protect it and to put it on
the lines of progress. He should himself observe and
follow the rules of the society and he should see that all
works of the society are done according to the rules.

(it} If there is any difficulty but necessary item of
work, he should arrange for its execution immediately and
he shall be responsible for any damage arising out of his
action. '



(iv) The President shall be member of every
Sub-committee appointed by the Executive Committee.

21, Vice-President.
Duties of Vice-President.

A Vice-President shall act for the President in the
absence of the latter and it shall be his paramount duty to
help the President in his duties. If there be more than one
Vice- Presidents, the Antrang Sabha shall decide which of
them is to waork for the President.

22, Secretary.
Duties and powers of the Secretary.

The following shall be the powers and duties of the
Secretary:-

(i) To enter into correspondence with everyone in
accordance  with  the directions of the Executive
Commiitee; '

(it)  To write proceedings of the Mectings and to
write it himself or get it written before the date of next
meeting; '

(iif) To give the names of those Gorakshaks and
Gorakshak Sabhasads in the monthly meetings of the
Executive Committee, who have joined the society in last
monthly meetings and to disclose the names of those who
have resigned from the society since then;



45

(iv)  Generally to keep an eye on the work of the
servants and to see that the rules, sub-rules and directions
of the society are observed and followed;

(v}  To see that every Gorakshak Sabhasad belongs
to some group or sect and that every group has nominated
is representative to the society;

(vi) To receive ahd give seais o people respectfully
who come to a meeting on its notice;

(vii} To attend every meeting punctuaily at the fixed
time and to be present in it throughout.

23, Treasurer.
Duties and powers of the Treasurer.
The Duties and powers of the Treasurer

(1) To keep proper amount of the expenses and
imncome of the socicty and to grant appropriate receipts
abhout them:

(1} Mot 1o give money to anyone without the
permission  of the Executive Comimnittee and to give
money to the President and the Secretary not exceeding
the amount fixed for them by the Executive Commiltee.
The official who spends a sum of money shall be
responsible to prove that it has been properly spent;

(1) To keep account books of expenses according 10
fixed rules and to submit them to the Executive
Committee every month for its scrutiny and sanction.
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24.  Libranan:
Powers and duties of Librarian.

"The Librarian is to maintain the library of the society
in order and to preserve those books which are meant for
sale. He is 10 keep accounts of all books and he 1s 1o issie
books and take back on return.

25. . ‘MISCELLANEOUS RULLES
. When opinions of Gorakshak sabhasads be taken;

The opinions of the Gorakshak Sghlmsads'shali be
taken under the following conditions:-

| {a) When the Executive Commitlee decides that
adjudications of the general meeting  should - not be
enquired into by it but the opinions of the Gorakshak
Sabhasads on it should be ascertained;

{bY = When one fifth or more of all the Gorakshak
Sabhasads write about it 1o the Secretary.

(c) When  any rules concerning expenditure
management and  settled  decisions  are  under  special
consideration or when the Exécutive Committee wants o
know the opinion of all the Gorakshak Sabhasads:

26.  Absent Officials place to be filled up:
If an;-.rl Official be absent for a short time from any

meeting, the Executive C‘r:nmmm:.t: can appmm any able
person in his place,
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27.  Till when an official to continue work:

If any person is not appointed in place of an official,
the existing official should continue to work as such till
another’s appointment.

28, Proceedings open to Gorakshak Sabhasads:

Proceedings of all meetings and sub committees shall
be reduced to writing and the Gorakshak Sabhasads shall
have the right to see them,

29, Quorum: The meetings shall be held when
atleast one third of the members are present.

30.  Decisions to be by majority:

© Al decisions of the meetings and sub committeres |
shall be by majority of votes,

31,  The one tenth of income 1o be reserved:

One tenth of the Income shall be kept by the
group concerned,

32, Gorakshak and Gorakshak Sabhasads to know
viedic science:

All and Gﬂr:’ckﬁh.ﬂk Sabhas:ids -should know the Vedic
and other science useful for the society and should preach
‘them to others. .

33. - General Function of Gorakshak and Gorakshak
Sabhasads: It bebaves all Gorakshak Sabhasads to have an
affectionate regard to help for the sociely whenever there
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Is any occasion of gain or particular happiness in their
Farnily.

34, Behaviour of Gorakshak and  Gorakshak
Sabhasads amongst themselves: It behaves all Gorakshak
and Gorakshak Sabhasads to help each other in times of
distress and trouble and to join festivities of each other on
occasions of happiness and never to let the idea of high
and low enter their minds,

35. ° Help by the society to its members in case of
- necessity: If the Gokrishyadir Rukshini Society is satisfied
that any Gorakshak has become an orphan, or he dies
leaving a widow, or his issues become orphans and they
cannot  maintain  themselves, the society shall make
satisfactory and appropriate - arrangements for their help
and protection.

36.  How disputes should be settled: If there be any
_discussions or_disputes amongst the Gorakshak Sabhasads
thev should - settle them themselves or have them decided
by their domestic tribunal. If that be impossible, they may
seek redress from the law courts.

37. . Expenditure of gains of the society: All gains
and profits made by the Gokrishyadirakshini Sabha shall
be spent in matters of general welfare and never in
triflings. ‘Anyone stealing the money of this society shall
be guilty of the sin of killing cow and shall undoubtedly
suffer great distress and agony in this world and the next,

38. How to spent’ money of this society: The
money “of ‘this society should be generally spent  as
follows:-
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(1) In, purchamuz cows and m maintaining and
preserving thent,

(it} In purchasing jungles and grass;

(iti) In engaging servants and supervisors to protect
-and preserve such jungles and grass:

{ivi In constructing tanks, -:mkmn wells and other
water channels:

(v) . Over general welfare of all when the income is
great and the society is at the height of its improvement.

39 Duty of the good: Al good persons should
never think of inflicting any pecuniary loss or other harm
on this society rather they should, so far as it lies in their
power, spend their whole energy and health for progress
of the society.

4f). Beliefs of members of this society: All the
members of this society should know and believe  that
when the member of cows and the like milch animals will
increase the production of agriculture shall proportionately
increase and larger and larger quantities of milk, clarified
butier and other nutritions - products shall likewise
increase, te the great benefit and varied happiness of
mankind. It is not practicable to secure the general good
otherwise.

41, Killing -of cows a despicable deed: No
trustworthy or credible persons of authority will like the
despicable deed of slaughtering cows when the protection
of cows as described above gives benefit to lacs of
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PETSOns.
42.  Use of milk of recently delivered cows:

The milk of cows who have recently delivered calves
shall for one full month be sucked by their calves and the
remaining should be mixed up with grain given to such
cows, in the second month the milk of three udders of the
cow should be sucked by her calf and the milk of one
udder to be utilised for drinking purposes; and from the
beginning of the third month half of her milk should be

used and the other half left for the calf of the cow till she
gives milk.

43, Condition in disposing off cattle of the
Society: It behaves all the members of this Society that
whenever any of the cattle preserved by this Society is
given to any person, to obiain from him an agreement in
writing according to law 1o the effect that when the cow
becomes infirm and is no longer useful for him, and he
has not the means to feed her, he shall not give it t0
anybody but shall return it to the Society for preservation
and maintenance.

44.  General duties of the Executive Commitiee:

It shall be the most paramount duty of the Executive
Committee to secure cattle as stated above, 1o maintain
and protect its cattle, to improve and increase them and 1o
use them and derive benefit from them according to the
rules ‘and laws of nature. The cattle should be always
under the control and preservation of the society. No one
should have these powers over them.
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45. Fruit of Cow Protection: As this is an
extremely beneficial work (protection of cow) it is certain
that he who undertakes it shall assuredly achieve entire
and complete happiness in this world and the next.

46.  No happiness Otherwise: No person, who does
not act upto the aforesaid aims and objects of this Society,
can ever have complete attainment of happiness.

47, All life is prone to happiness: Breathes there a
man in this creation who does not believe in his mind that
other living beings feel happiness and pain as such as he
does for himself.

48.  Rules and sub-rules may be altered:

These rules and sub-rules may be corrected,
amended, struck off or added to, on appropriate occasions
-or yearly meeting of the general body after the issue of
required notice,

HTIH We a9y @A YAy
We 4 weare g

e aefrerreg w fafgurad )
dfcerirarafee el 3 s ?

"May God protect us both (the author and. the
reader), may He send us enjoyments, may we acquire
strength together, may our learning be full of lustre and
glory, may we never hate each other".

Taittiriyopnishat, II Valli, I Anuwaka.
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‘e, in whose name the world Anand is preceded by
the word Daya or compassion for the cows (Daya Anand
Dayanand) has written the book call Gaukarunamdin ™.

This Gaukarunanidhi was completed on Deshmi of
Krishna Paksa of lunar month Phalguna on Thursday 1937
Vikraimi era corresponding with the 24th February 1881
AB”

Ir. These rules and sub-rules were not so for
translated into English. But their translation appearegd to
me fo be necessary, not only because they are part of this
freative but also as they disclose’ unmistakeably that
Hhagwan  Davananda desired thar  delegates of all
religions sects or groups should jointly take part in the
Hitle wark of protection of cows and other milch animals
g wilitarian, fiscal, rational and medical grounds for the
everlasting pood of humanity as a whele. | may add that
i the origingl there are no marginal notes to sections but
| have added them from the subject matter of each section
vio that the reader may have a birds eve view of all the
vitlr-ruales,

It ix significant that over two lact of copies of this
book were published in Nagri by Paropkarini Sabha
alone. Nooone knows how many were published and sold
v athers,
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